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\ thorough study o f ^rauta sdtras wakes it obvious that 
the 'Varna* system was in its full spate in those days. The ac- 
tions and duties of the four varnas vis. brahmana, ksatriya, vai^ya 
and 'fudra, vere mostly fired, up to this period. The varnas consti- 
tuting the society vere mainly intended for the proper functioning 
of the society. A co-operation among the varnas based on the prin- 


ciple of division of labour in accordance with natural capacities 
and aptitudes preserves the social energy, and all this is found 


in the ^edie society. 

The 'Furusa-sukta ' of the Rgveda gives a clue to the 

2 

origin o** the above rentioned four varnas. Hovever, in the ^gvedie 
period the occupations ware not strictly assigned to the varnas as 
it is clear from a ^gvedio-rca, in ^hich a brahw an a describes him- 


self as a poet, his father as a physician and his mother as a 
grinder of com. Rut, in the Brahmanlc and sutrs period, the 

9 

varna system became somewhat rigid. 33r. clearly mentions the 
names of four varnas and accordingly uses 'chi', 'agahi', 'adrava' 
and 'a<tiava' ft>r calling a brahmana, kgatriya, vai-iya and sddra, 

4 

respectively. The varna system of this period is taken to be the 

transition between the laxity of the samhlta period and the rlgi- 

5 

dity or the post-vedic age. 

The first, three varnas belonged to the same cultural 

, 6 
and racial community whereas the sudras formed a distinct group. 

Macdonell holds the rtviks responsible for the development of 

v&T*n& system# ^cccrdln? to no soonor bed tbe p^i^sthood 

« * 

become hereditary than the development of a caste (varna) system 
7 

began. Rut, It i» not only the case of vedic society. The 



division of society, on the basis of varpas, is still in vogue. 

If any kno-vn society of the world is analysed it can be easily 

demonstrated that it contains these four divisions. Some reople 

take the brahmanic-karmakanda (ritualism) and selfish motive of 

brahmanas os the basis of varna system. Quoting %K.Hakart, 3.L. 

3a gar says, when brahmanas used to do yajnas havans etc., they 

9 

required some dasas for doing certain duties. He further observes 
that In a similar way some groups were also needed for performing 
ya^na vhich were organised for this purpcseand subsequently, these 
groups turned into different kinds of varnas. He also holds the 

brahwana authors of sutras liable for making such rules *hich 

* 

strengthened the varna system. But, the views of S.L.Sagar can’t 
be accepted, for, the varna system was not originated due to the 
priestly engagement in sacrifices, rather it w«s a social organisa- 
tion formed with a view to establishing cordial relations with each 
member of the society, ipd it is found that in the srauta rituals 
the reople of all categories used to render tJeeir services happily, 
*hieh >*s the cause for social solidarity in the Hedic Society. 

( 0 B-1 iHM tAia :- The composers of the humns and rtviks offici ating 
at the sacrificial performances are taken to have developed them- 
selves into a class of brahmanas at the end of the Rgvedi c-period.^ 
'Ihough sociologically the first three varnas were regarded as 
separate however, from ritualistic point of view it appears from 
the srauta- texts that every person, who was initiated in the rituals 
was regarded a brihmana. ri tu*l was in vogue for making the 
yajaaina a brahmana, irrespective of his varna. He was declared 

12 

thrice as such when it was said, ”lhis brShmana has been initiated 11 . 



The brahmans s were never opposed, which shows the hi gh esteem 

they enjoyed in the Vedie society. 

/ 

(1) dtvlks? - The Srauta rituals were performed by a brahmena 
officiating as a rtvik. The Kastriyas and ^is^ras were not given 
the assl enmen t of a rtvik. They were not allowed to con sure the 
remains of the offering material. The brahmafias alone were eligi- 
ble to officiate as rtviks In the ^rauta rituals and as such they 

used to eat the remains* Tharmasastras never allowed the brahmans 

* 

rtvik s to perform sacrifices for sudras. Gautama lays down that 

*. * * 

i 16 

even the father, who sacrifices for sudras, should be a bon don ed. 

IS 

The brShmanas were the custodians of Vedi c knowledge, which was 
the main requirement for becoming a rtvik. Historical examples 
also show that they officiated as rtvlks. The king Fariksita per- 
formed three *«(vamedha sacrifices and in each of his sacrifices 
a brihmana, belonging to iaradvata family, officiated as the chief 


4 . 4 , 17 

rtvik. 

vii) Sacrifices for them selves ;- The rituals were performed by 

three varnas. P erform *n ce of a 9oma sacrifice was necessary for 

18 TP SO pi _ _ 29 

a brahmana, Vajapeya, P u ru edha , Sattras, 'Ignyadhana etc. 

are the sacrifices whi ch could be performed by a brahmans. Jbr 

the performance of ignyadhana it is prescribed that one, who has 

begot a son or sons and whose hair is still black, should eonse- 

23 - 

crate the sacred fires.' Clearly, the rituals of A-gnyadhana were 


performed by a brfihmana of mlddla-age. This rite, in ’hasta’, 
’krttika’ , or 1 rohini ! naksatra was performed by a brfihmapa who 
was ambitious of profits, brahmavarcas or high status, respectively 

The br&hmana, desirous of brahmavarcas could perform it in ’Vasanta 

25 ~ 

also. There were other sacrifices also for the achievement of 


varied ambitions of a brahmana?** Clearly, the brihmapas in the 
Vedic society performed sacrifices for others bat at the same time 
th ey were anxious to get their own ambitions also fulfilled. Ambi- 
tion for brahitavarcas shows their thirst for knowledge. 

<iii) Bui es :- there were some rales also prescribed by the ritualis- 


tic texts for the brahmanas. The ritual of ignyadhena, far&rurna- 

masa, A'grayana, Ca>urm»3ya and Pa^ibandha were necessary for themf^ 

J t was expected from e brahmana that he should not desire to be 

£8 

appointed e 3 a rtvik of every k^sstriys, lest he should be degraded 


as a greedy person. He was not allowed to consume the sura. He 

29 

could consume only scr.s, which was the Yadas (fjlory). Tn this way 
a brahmana could become glorious by consuming soma. 

(i v ) Brahmanas : In the dl tu nl s : - The guardians of the sacr! final 

3D 

rituals are taken to be the b^Shmanas. it the Agnicayana, a man 

was one of the l‘ive animals tc be killed but surely enough he was 

31 32 

not a brahmana, as the king had no right ever the brShmepas. " The 

position of hrahmapas in Yedic society is very clear from this 

instance and killing s brahmana was regarded a sin. In the rituals 

33 

of ignihotrs, the cow m*s milked by a brahmana only'. The ritual 

of consuming the remains of saeri final o feering was prohibited for 

34 

non-brahman as. It were only the brahmanas >ho could consume it. 

Ir: the soma consuming T *'i tual of Daiareya it. warn is the one hundred 

d 

brahmanas who partipate.' In the sprinkling ritual of Bajas&ya 

36 

a brahmana is one oe the participants*. it the livamedha, a brah- 
mana sings sel f- composed gathes in praise of the rujwnana referring 


to his deeds an" dapes. Clearly, in the >utra period also there 
were brahmanas who were well versed in composing th-e songs or verses 
■the guards of the dsvamedha-horse are guided by the ddhvaryu to 
accent, money, grains etc. from a brahmana who is not well acquainted 


38 

with the performance of livamedha. Sadi an 'Ignorant brihmana* 
is also found in the rituals of *gnicayana. A brick named svaya- 

_ 4p 

matron* is placed with the help of this brahmana. Such instances 

show that all the brthmana s of Vedie society were not learned but 

even then they were given due respect and representation in rituals 

in the form of manual works. The kinrs were not allowed to give 

40 

away brahmana s' property as dakslna, which Shows that that - social 

status s a hi *her one. Blessings vouch saf ed by good brUTmOpaa 

41 

were desired by everyone as a source of long life and renoun. Obvi- 
ously, the rituals show that the brahmanas constituted an important 
element of the Vedic Society and eurr eri enced a fair social standing 
position due to their high familiarity with highly complicated 
irauta- ri tuals. 

(B) K 3 *ITRI Y : - Brfihmanas (Brahma) and Kastriyas (Ksatra) both were 

42 

regarded as the 'viryavanas* . The Kf^triyas not only executed the 
laws interpreted by the brahmanas, but used to participate In the 
performance of rituals also and even themselves performed them as 
Is evident from thg drauta- rituals. 

( i ) gn ri hi id ty t . In spite or the fact that generally the drauta 
rituals could be performed by the Trst three varna s, there were 
certain rituals vfcich could only be performed by the k$/£}trlyas. 

Sacrifices like daJ as ®y a ^ivamedha could only be performed by 

43 ^ 

tham. Wjapeya, Purusamedha and ^gnihotra were also for K»s(trl- 

yas. But* the rituals, performed by a kfc/?triya without consulta- 
tions wl th a brahmana, were not regarded as bringing about the 

44 ru 

desired results. Hence, the kg/strlya had to consult the brahmana 
before organi jjEine a sacrifice and for the performance of rituals 
a co-operation between these two varna s was essential. The rituals 




of ^gnlhotra were per forties daily by a righteous ksatriya, Pereas 

e other kgfsatriyas vere supposed to perform than only on 'parva' 

. 46 

days i.e. at the change cf moon for another half. They could be 

46 

performed at any time by a fcastriya *iho spoke truth. *br such a 
p ergon there ^9 no restriction of performing it only on parva 
days. Clearly, speaking the truth vis an Important feature of 
character of ^edi c people and for such persons ritual- rules 
not so hard. 

(ii) Ambitions:- The rituals of dat-ekaha vere performed * 0 r the 

47 

enlargement of kingdom. The performance of these rituals shows 

that ri tualism had grown to such an extent that It had made its 

way through the political matters also. TTsually, the sacred fires 

are esta billed In summer by a ksatriva, but if he desires for 

48 

profits he Should establi^i during citra-naksatra. The high 

faith of vedic people in astronomy is obvious from this instance. 

48 

4paeiti-«kaha is for the fulfilment of ambition for respect, end 

SO 

*^vamedha is for 'all desires'. Naturally, the wealthy kings 

must have been in practice of performing ^vamedha to get their 

Si 

desires fulfilled. Saotrimanl was also for becoming a king. The 
rituals show that ksatriyas were mainly ambitious of kingdoms. 

(Mi) Ksa triyas 1 In the Hltuale ?- ifter purificatory bath (ava- 

bhrtha) of ^i^vajlt ekaha, the vajarnSna passes three nights with 
the people of his equal status. Kgatriyas and Vaijjyas were said 
to be the people of equal status of the ya.lamana performing 71 4v*- 
.11 1 €kaha? S It was the indirect participation of ksatrlya in the 
^rauta rituals. it the ^gnieayana, the ritual of sprinkling the 

ksatciya yajaman* is performed by makin? him stand on thetiger 

. 63 
skin. 


The ritual is meant for gaining as much power as a tiger 


has. In the rituals of sprinkling the yajamana at the ^ajasuya, 
a k$atriya friend of his also participates?* The participation 
of friend shows his full support for the ya j amana vhen the latter 
becomes a king. In the rituals of Tajapeya also a ksatrlya parti- 
cipates. The goal o r ch*riot-r«ce is determined by a ksatrlya by 

throwing seventeen arrows as he himself is the perceptible form 

55 

of Frajapati. The ritual of throwing arrows shows their love f*or 
battle. It was also a practice of archery. 

The kgatriyas used to manage the state affairs in the 
capacity of kings, but the Srauta rituals show that at the same 
time they were great lovers of sacrifices also *hl ch is evident 
from their participation in and performing of the rituals. 

(C) V4I3Y *S : - The main duty of was to provide food to the 

^edic society. Their occupation was to cultivate the soil and to 
practise the trade. They were regarded as the backbone of the 
society. Spart from their busines3 ( they were interested in 
Srauta rj. tual s al so. 

(i) SH r! Ml 1 tv : - 4bout their participation in the rituals some 
scholars hold that VSi^yas had little to do with the religious 

g 99 

life in the Vedic agei But the truth is something other. It 
seams that these scholars have not dared to go through the ritualis- 
tic- texts, especially the 3ranta- sutras. The Vedie texts vis. 

Brahmapas and Srauta Sutras entitle Taliyas to perform sacrifices 

58 / 

fbr themselves also, which indicates that the Taisya did, and 

/ 

that too very actively, perform the Srauta rituals. 

(ii) Taisyas: in the tn al a ; - The Srauta rituals show that some- 
times Tailgas participated indirectly. T’br example, for the setting 
up of* the sacred fires (i.e. at agnyadhina) a sacri fleer could fetch 


59 

the fires from the house of a Vai$ya. 4t the same time the ritu- 
als show the direct participation of Valiyas. They used to estab- 

fiO 

11*> the sacred fires with special de sires. The rituals of 

* W ^amavesti' could be performed by Vai^yas for the fulfilment of 

61 

ambition of securing food or heaven. The performance of rituals 
of ^SJapeya was optionally open for them. Sari. ^3. Accepts the 
Vai ay as as the performer of Wjapaya but Katyayana Shows the rigi- 
dity o* varna system prevailing in his times and does not allow 
them. it the 4gnlcayana, the ritual of sprinkling the Vaj«£ya 
was performed on the eoa t- sk in? Sprinkling on the scat skin was, 


peihaps, done with a view to getting more animals. There are other 

rituals also *M ch show that the V&i sva s performed Srauta-rl tual s 

by th m selves. The ritual or giving the call by saying 'havl sfrrd 

i 64 

Bdrav®' is performed in the sacrifice of a sya-y a.1 am an a . The 

ritual of reciting the relevant mantra 1 b a low voice is performed 

, 66 

when the giver of dakgin* is a Vaisya. The mention of giving 

daksina by a ’^1 sya endorses the fact of his performing the rituals. 

In the ritual of sprinkling the king, at the Bajasuya, the Vai sya 

66 

also participates. The participation of Vaisya in this ritual pay 
be taken as symbolizing the suprort of whole of the Vaisya community 
to the king. The ritual also symbolizes that they accept the yaja- 
mana as their king and will render their help by producing more 
Min 3 and offering their share to the king. 

From the Srauta rituals it is obvious that the Vai^yag 
actively participated and performed the rituals. These references 
are sufficient enough to refute the view of Griswold who thinks 
that the Vai &yas did not participate in the religious life in the 
Vedic society. 

(DP iuSRU t The iudras held an Important place in the Vedic Society 


The gradation of Rgveda J.90.12. describes the Madras as haying 
bom from the feet of ' Oreat-Purusa' . The logical thinking bears 
oat the fact that the fast have also an important part to play In 
the human body as they help the other li*bs to move about. Simi- 
lar Is the case with ^tudras In the vedlc society, Without them 
the Vedlc society could not have prospered and fLoorlshed on the 
rl *h t line. It were the sudras who served the people In general 
life as veil as at the time of sacrificial performances. To re- 
move the misapprehension, If there arises any, about their place 
In the Vedlc Society, It Is essential to examine the rituals pre- 
valent In those times. 


(1) Sudras i In the Ritualist - The Srauta- rituals shov that the 
sfldra took part in their execution both indirectly and directly. 

In the rituals o c soma sacrifice, the sudra has to play an important 


role. The ritual or soma purchasing is performed with his help 

67 

because It is he who sells the soma. The material required for 

68 

^riddha, devakarma (agnlhotra) etc. could be taken from a sudra. 
These are the instances of his indirect participation. Henceforth 


follow the rituals showing his direct participation. Kt the Raja- 

suya, a sudra joins the brfihmana, ksatriya and valiya in the gembl- 

lng game to be played at the stake of cov, % %i ary a and a sudra, 

7u 

at the 'mahavrata-day' contest fbr a globurd and vhite Vasa- skin. 
According to Taittirlya Brahmana, brihmena sprang from gods and 


sudra from the ’a suras’ or demons^ therefore In the above* rftual 
the White skin symbolizes the sun fbr >hom the gods and a suras 


fou^it laying claim as their own. “ However, there are some res- 
trictions imposed upon the yajaminas of other varnas. it the Soma 
sacrifice, the initiated Yajamana was prohibited to had contact 


and talk vlth ^ndra?^ However, It should be noted that the help 
rendered by Madras In the rituals vas Invaluable. But there was 
a difference In views of acarya s in allowing the sudras to perform 
rituals for themselves. 


(5 i) Pi sallowed * dome acarya s totally di sallow the sudras to per- 


form 3rau ta rituals, for instance, Katyayana names sudras among 
others who are not eligible to perform Srauta rites; 4 ^Br. also 


76 


rejects the 4odras' eligibility. Even during the performance of 


rituals, sudras are not allowed to come in, 


i t i s thought 


that the yajamana would not be able to perform the rituals in a 

proper way if he allowed Sudras to come to the place of performance 

76 

of rituals. various views are found in regard to perform the 

ritual of milking the ignihotri-eov by a sudra. ^sis.optionally 

77 

allows him to milk the cow. But, T®lttirrya Brahmana debars him 


from performing the ritual. According to the Brahmana, the £*»jdra 

is the outcome of from non- existence (asat) and if he milks the cow, 

78 

that milk would not be fit to be used in saeri flea. KfftySyana 
also vary strictly prohibits the ^udra to perform the ritual. Evi- 
dently, $p£»S reflects the position of its times that the Sudras 
were not so strictly looked down upon, but in KItyayana ' s period 
the Society formed some hard rules in respect of the varna system. 


(iii) Allowed !- Some other a c «ry as allow sudra s to perform some of 

the rituals. The Bhamivala 83. refers to the view held by some 

acarya § that a sudra can establish the three sacred fires but the 

80 

vi ev 1 s not favoured by others. 0»uta»a corroborates the fact 

when he says that some teachers are of the opinion that sudra should 

8 1 

perform PSkayajna himself. It is obvious that even in the antra 
period there were some icaryas who were in favour of sudras to allow 


^28 


them to perform certain rites which points out the feeling of 
goodwill tovards sudras. 

( $ Ml XKD v 3 AN 0 0 TH ER3 : - In the iirauta ri tuals the people 

- 88 8 ? 

belonging to nixed vamas such as Rathakaras " and tyogava s " are 

also found participating. KS3 allows the Rathakaras to perform 

83 

the rituals of ^gnyadhana. However, the annotator acarya Karka 
does not take the performance of agnyadhana by RathakSra for parti- 
cular purpose. According to him, it is only for RathakSra* s purl- 

84 

fi cation (Samskara). But the view can’t be accepted as totally 


x 


ie^Jt as Katyayana himself has very Nearly stated that these 

rituals, to be performed by Rathakara, are meant for the fulfil- 

86 

went of ambitions for progeny and cattle. Hence, the Rathaklra 
performs the rituals of tgnyadhana for the fulfilment of his ambi- 
tions and not only for his purification. In the rituals of 

^vamedha, RathakSra narti cipates indirectly. The guards of the 

86 

horse are guided to pass their night at the house of RathakSra. 

The main purpose of staying at his house is to get the chariot 

repaired if it gets some technical damage. Obviously, this 

mixed varna was allowed to participate in the 3rauta rituals both 

directly and indirectly. Moreover, he h«d a right to perform the 

upanayena in the earlier sutra period and later on he was deprived 
87 

of it, Vhich indicates the growing solidity in the varna system 
of later vedic period. 

In the rituals of 'l^vagfedha, fyogava also participates. 

88 

The ritual of killing a dog is performed by him. Some acarya s 

are o r the view that Fum^calu (desirous or women, comm. on KSS.3D. 

89 

1. 37.) shoul d be asked to kill the dog, whereas some others opine 

90 

that Faumiealeya (son of a harlot) kills It. T ho- so- ever may be 


V-Z 3 


the killer of the dog, but one thing Is clear that the performer 
of the rituals should be a man of low social status. It would 
be appropriate to say here that in the rituals of Savamayana a 

lum^calu (harlot, Cf.Comm.K^S. 13. 3.8) and a Brahmaearf sit, res- 
pectively, outside and Inside the vedi and both of them exchange 

9 1 

ribald dialogues by abusing each other. The ritual highlights 

toe fact that there were professional harlots, yet the harlotry 

system v* s not regarded as good in the vedie society. 

The Sra u ta rituals show other people also participating. 

The ritual of offering caru to Hudra could be performed by Nlsffdas. 

The performer of Vi 3va;]1 t-ekaha has to stay for three days, after 

avabhrtha bath, with Nisadas, and during his stay he does not eat 

93 

ricejftfl-P barley etc. and does not drink water in the earthen pot, 

94 

Fisadas were regarded as fifth varpa v^ich means that they were 
not held in high esteem. However, in the ^rauta rituals they 
participated both directly and indirectly. * ritual in the har&a- 
pdrnamasa is performed to purify the yajh«-pots with 'daivysya 


k arm an e sund'nadhvam’ etc. (V3.I.13). The ritual 1 st? 


with 


toe reason that these pots are regarded impure because the TaksBn 

QC 

has prepared them* In the rituals of Pasubandha also be renders 

his services. He tjscomp antes the Whvaryu to toe forest for bring- 

96 

ing the yupa. These instances indicate his presence in the areata 
rituals. The ritual of cutting toe hair and pairing the nail? is 
generally p erf erred by the Fffpita (barber), tfiose clear mention 

is found in the *gni stomal ii (the brahmana of lower 

* * * 

status), nardalss, Frakrusta^ C ( Vai 4ya *Jho earn s hi s livelihood 

- , 98d 

bv working «s a carr enter* comm. on toV. a3.II . 1. 13.) and Vrsala 


also appear on the ritu®l nlane. 


Sow® officers of the king are also Indirectly related 
to the performance of the rituals of RIJasuya. The Ratna-of Bering s 

pq 

are made at their houses - one offering at each officer's house. 
The arauta rituals show that the rtviks participated along with 


their pupils. 


participated even along with their sons also* 


' Bihaddevat*' dhows that in the yajr»a of king Rattevltl, Ar Can anas 


participated along with his son 3yava sva . At the Vajapeva, Mhvar- 

yus Brahmacarf or pupil sits on the ya^amaha's chariot to make him 

IDO 

recite certain verses during chariot race. The participation of 


brahmacSrl or pupil 


that he must be doing some other minor 


rituals also vhleh have not been mentioned in the ritualistic texts. 

In the t»rauta rituals the servants of they‘d amah® also participate. 

^TD 1 

In the rltuaLs of Pi tryajna, Soma and Jautramanl they are found 

participating. Baudhayan® ar.3u. names tvo servants as ’Hatri- 

103 

karmln* ^ho assist the rtviks in sacrificial work at night.' ' 

Purificatory rituals, for becoming free from the sin of 

murdering a brahmana, were also performed. At the Asvamedha, the 

sinners of brShmana-murder bathe in the water in idiich the yajamana 

TD4 

has taken avabhrtha bath, and in this way these people used to free 
themselves from the sin without performing an expiating ritual. 


( TO RELATIVES C~ THS Y \J mm A: ~ Ihe srauta rituals dhow that in 
thejr performance the yajamaha’ s relatives also participate. At the 
Agni stoma, the yajamana sits taking soma in his lap and his rela- 
tives touch him from behincF^ thus showing their support both for 
the yajamana and the king 3oma. The ritual cf protecting the asva- 
medha-horse was also fbr qualifying the princes for co rona ti on r* 6 

At the rituals o* sprinkling, at the Rajasuya, yajamAna’s nephew 

1D7 

also participates. After sprinkling, to the remaining water, the 


the y a jam an a hands over to his most loved son saying ‘this son of 

108 / ^ 

mina will earfy on my heroism. At the Asvamedha, ya jam an a* s four 


109 


At this sacrifice when th 


sons put samids on the ©fvanlya fire 

dog is to be killed, the son of the younger sister of yajamina's 

110 

father is made to lead the dog. Thus all the relatives of the 


yaj 


ft 


were given rer 


/ 

in the performance of Srauta 


ri tu si Si 


CON CLTT SI ON t The srauta rituals show that the Vedic society included 


various varnas in it, Scholars take 'vam®* to he a natural la 

t . t 


V 


necessary to divide the society into four parts insrite of anybody’ 
W 4 ^\ to the contrary. That the v«ma svstem had a strong grip ove 


the society is obvious from the rituals. It is often wrongly assum- 
ed that the men of higher classes looked with contempt and disdain 
on the lower, vMl© the lower have looked with envy, Jealousy and 

lip 

der^eci aticn on the higher. But, in the vedlc society, the peorle 
or all varrias were living in peace and amity. 113 The Srauta vituals 
project no jealousy among the peorle of varied varnas, for, all of 
them are found performing the duties, assigned to them, with great 
enthusiasm. There was mutual co-operation and understanding, lb 
sum up, the Srauta ritual* point out that the v©die society was the 
perfect one in its ail respects. 
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S, Valaralkar, F.H. : Hindu Social Institutions, p,329, of, 

Patvardh*n, M. V.(ANev Interpretation of the word Tarns), 
SP,26th ICC, New Delhi, 1964, p.I94. 
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